RELATING TO THE FAITH

WOMEN SAINTS OF JULY

Look at your Church calendar at the month of
July. You will see that the Church honors a great number
of women saints this month. What can these saintly
women of the Orthodox Church teach us?

There are over fwenty .women saints

commemorated in July. Among them was one of the feast
days of the Theotokos commemorated on July 2™ and of
her mother St. Anna, on July 25" There were many
women martyrs, such as St. Theodota (July 3™), St.
Markella of Chios (July 22*%) and the sister-martyrs Sts.
Thois and Valentia (July 18). Some were Great Martyrs,
among whom are St. Kyriake (July 7%), St. Euphymia
(July 11™), St. Marina (July 17"), and St. Christina (July
24™). Some were married and the mothers of children, in
addition to St. Anna the mother of the Theotokos; there
are St. Jullita, the mother of St. Kerykos (Jullef 15™), st.
Theodota the mother of St. Kallinikos (July 29™) who was
also a martyr.
Others were single women who lived devoted and
exemplary Christian lives in their homes, such as St.
Makrina (July 19™), who was the sister of St. Basil, St.
Olympias (July 25™), who was also a Deaconess and St.
Lukia (July 6), who was also a virgin-martyr. Among the
women saints of July are women monastics, such as St.
Pelagia of Tenos (July 23™), St. Eupraxia (July 25®) and
St. Paraskeve (July 26™), who was also a martyr. St. Irene
Chrysovalantos (July 28™), a miracle working saint and St.
Mary Magdalene, who washed the feet of Jesus, is
honored by the Church as -a saint “equal to the apostles”
on July 22™ each year. In addition to these women saints
of July there are others. Each month the calendar declares
that the Church honors many more women saints.

Looking carefully at the lives of these women
saints, we see that they lived during all the periods of the
Church’s history. Their life situations were varied. Among

thece are the rnlac in tha yirarls Af anliratinm Mhandalian ~nd

IDENTICAL WE ARE NOT

The Protestants and Christian fundamentalists do
not accept the Orthodox practice of calling the clergy,
basically the priest “Father.” They base their argument on
the Bible passage from Matthew 23:9 in which Jesus says,
“And call no man your father on earth, for you have
one Father, who is in heaven.”

However, the Orthodox view is that Jesus was
teaching Christian humility and warning us not to use the
term undeservedly.

From the use of the word “father” to speak of the
natural parent, throughout the New Testament, it is clear
that Jesus was not speaking of that relationship. For if He
was, why then do the Protestants and Christian
Fundamentalists continue to call their earthly fathers
“father?”

Nor does it refer to the spiritual relationship of the
spiritual father and the spiritual child, since St. Paul
describes himself as a father to the Corinthian Christians:
“I do not write this to make you ashamed, but to
admonish you as my beloved children. For though you
have countless guides in Christ, you do not have many
fathers. For I became your father in Christ Jesus
through the gospel.” (1 Corinthians 4:14-15). Two verses
later, St. Paul calls Timothy his “beloved and faithful
child.” This practice was continued in the Church’s life so
that monastic spiritual guides, Father Confessors, Bishops
and Priests are frequently called “Father” by people.

Thus, both Scripture and Christian tradition
witness to the fact that Jesus’ words are not meant to be
taken literally. If they were, titles such as “Reverend,”
“Pastor” or “Doctor” would be equally inadmissible for
Christians on the basic premise of Jesus’ statement.

What was condemned by Jesus in the passage
from Matthew 23:9 is the use or acceptance of any titles
and dignity, which stands before God and man. Jesus is
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